
HU-.

nilENDlY WOKDS TO IlOMAMSTS.

lioMBAt Tiucr ASD Book SociKcr.





FIUENDLY WORDS TO ROMANISTS.

BT

GEORGE BOWEX,
i

Bombay Tract ani>' Book Society.

BO.MBAY:
PUINTFS At THE ANGLU-VEH XACL’LAR rui.vnxG

isrG.





PRTCFATOKY XOTK.

Thk oirrnmstancea that led to the propnrafiftn flf

these papers, are ineHtionecl in tlie lirst of th(‘ series.

A clergyman of the Church of England had spoken

(July, ISFo) of the Chnrcli of Rome in terms that

led the Roman Catholic Bishop of Bombay to challenge

tlie offending party to a public discussion : the challenge

was declined. Now, in a public discussion there must

necessarily be an endeavour, on each side, to secnce a

judgment of the hearers in favour of the doctrines re-

spectively advanced
;
in other words, the appeal is to

private judgment. We cannot bat infer from the

Bishop’s challenge, that he is willing that his flock

should hear both sides of the matter : and we invite

those who are familiar with the doctrines of the Church

of Rome, and with the alignments mlvanoed in bdialf of

them, to favour ns with a tjniet peru-sal of these Friend-

ly Words, lifting up their hearts to God for the light

which he has promised to giv'e to those who ask. “ If

any of yon want wisdom,” says the apostle James, “ let

him ask of God, who giveth to all men abundantly and

upbraideth not, and itshaij, be oivex him.” The follow-

ing papers ap])eai*ed tli’st in the Botnlmi) GuanUan. They

have been published in book form by request.

G. B.

August, 187G.
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KRIENDLY WORDS TO ROMANISTS.

I.

rPHE Roman Catholic Bishop of Bombay, more

offended by the way in which the Rev. Luke

Riviugton him spoken of the Chnrch of Rome, than con-

ciliated by tlie KitnaUstic imitations of Rome, has chal-

ksiiged ^Ir. Rivington to make good the following asser-

tions in a public discussion

;

1.—The Catholic doctrine of transubstantiation fs a falsehood.

—The Catholic doctrine about the v'eneration’ of the- Blessed

Virgin Mary is a falsehood.

B.—The Catholic Eucharist is mutilated.

4,

—The wljole Catholic system of Indulgences is a falseliood.

5.

—The whole modern system of the Chm*ch of Rome is im-

pregnated witli falsehood.

d. -The whole system of jurisdiction in tlto Cliurch of Romo

i»j a great falsehood, and no falsehood could be greater.

l-5ishop Menrin says :

“ The doctrine of our holy Church is like a magnificent tempi®

built on tlie foundation of dinne authoritu, in the moQt perfect

and harmonious proportions > her dogmas, like those which you

attack, are all equally valuable and necessary stones, well shap-

ed, highly polished, firmly cemented togetlior, supporting one

another and all resting on their unshakeable foundation. And.

the Holy Ghost abides in this temple, enligliteniiig it and pre-

serving it from all dangoi’S and decay. The Ih'otestant systems,

all and each of tliem, from Ihe oldest of Luthor to the youngest-

of the Ritualists, are only more or leas deficient imitations of

tbe CathoUc fabric. They all are built, not upon the rocky



foundation of divlun authority laid by the S tviour of mankind,

but on the quicksand of uvin^ [pri.va.fe ]nOiiin,enf. dheir stuues

are not fitting well together; they aro shaped and he^\n after

the peeiiUar wliiius of the individual founders of each sect. How

many such buildiiig.s liave not sprung up round the Holy Catholic

C'lnrch. and have already ^.disappeared, blown down by the

slightest wind lof adversity ! And all of those that are seen still

standing, are shaky and tottering,”

Bishop Menrin seems reiily to believe that there is

jiothing shaky or tottering about the system of which

Pins IX. is the infallible bead. He has a singular way

of reading facts. But if no appeal lies to ^rioate jid'j- .

nic-nt. why })ropose a public discu.ssion ?—why bring for-

ward arguments ? Mr. Rivington has declined the

challenge to a public disputation, but if be were to ac-

cept it, would notjthe Bishop’s aim be to convince Mr.

Rivington or somebody else that the Church of Rome is

the true church? How could he possibly do it without

asking the opposing l>arty to consider the evidence in

the case, and what were this but an appeal to private

iudgment? I wish to know which is the true church
;

I am ready to enter the Church of Rome, and lay down

iny liberty and power of judgment at the feet of the

priest; only I need hrst to know that this is the command

of God
;
evidence on this point must be submitted, and

in the nature of things I have to consider this evidence,

compare it with the evidence of other systems, and

decide accordingly. Now, what nonsense to bid me re-

pudiate man’s judgment. God says : Prove all things,

bold fast that which is good. Christ says, If I do not

the works of Him that sent mo, believe me not. AVe

fully receive the teaching of Scripture as to the obliqui-

ty of man’s judgment; “ men love darkness rather than

light
;

” but every true seeker has the promise of wisdom

from on high to enable him to find the truth. No man

can possibly become a Cliristian without an exercise of

judgment. Tlic Spirit of God is given to convince men
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of sin, of riglitoonsness and of judgment to come
; to

take away their own ideas on these subjects and give

them those of God
;
a process that supposes individual

enquiiy, comparison and judgment. If no right of pri-

vate judgment belongs to the English-speaking commu-
nity of Bombay, then Bishop Meurin’s proposal of a

public discussion is singularly irrelevant.

Does Rome take away from all the laity within her

pale, the right of private judgment? the right of

proving ail things P’ the liberty of enquiry ? Does she

invest her priesthood with such absolute control of the

freedom that God bestows on men, that it becomes a sin

to entertain any opinion not sanctioned by the priests,

or even to enquire into the reasonableness of this

opinion ? If this is the case (and it certainly is), then

the result must necessarily be mental bondage of the

saddest type foi' the masses.

“ The truth shall make you free,’’ says the Lord

Jesus. “ My words they are spirit and they are life.’'

“ My words shall judge men at the last day.” “ To the

poor the Gospel is preached.” The Gospel is given for

the enfi'anehisemeut of men. We do not mean that

men are free to think as they like, but they aro free to

enquire as to the authority of any thing purporting to

be from God. The Church of Rome claims to be the

church of Christ, and as such entitled to the absolute

obedience of all men. She is under the necessity of

proving her claim, and to do this she is oblged to refer

to Scripture. So the appeal must after all be to the

Word of God. She is obliged, therefore, to concede to

men the use of the Bible until they have enterod her

pale
;
but after that they must be content to let the

priest keep for them the words of eternal life.

We ask for the Roman Catholic laity of Bombay the

privilege of reading God’s word and of testing all other

teaching by it. We do so because God himself bestows
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it on them, and no man has any right to take It from

them. For it is •written, They shall all be tanght of

God.” And we ask their kind attention to the follow-

ing consideration :

—

Jesns Christ was 33 years in the world, and spent 3^

years in public teaching. At the very beginning of his

ministry, speaking in the synagogue at Nazareth, ho

read from Isaiah the prophecy concerning himself

:

“ The Spirit of the Lord is upon me because he hath

anointed me to preach the Gospel to the poor.” When
John sent from prison to know if Jesus was the Mes-

siah, Christ told John’s disciples to go and tell their

master about his miracles and to say that the Gospel

was preached TO the poor. Instead of confining his

attention to priests and levites, scribes and lawyers and

rulers of synagogues, he went about the cities and vil-

lages, speaking generally in the open air, in thorough-

fares, by the seashore, on the mountain side, and ad-

dressing indiscriminately all that were willing to hear

him. His audiences were composed of fishennen, fann-

ers, labourers, soldiers, trades-people, tax-gatherers.

He recognized the right of everybody and anybody, of

whatever rank, class, or sex to hear his discourses. He
welcomed the most ignorant. When about to ascend

up to heaven, he told his disciples to go into all the

world and preach all that he had told them, to every-

body. Have you not then the clearest possible right to

know all the w’ords of Jesus ? Has any one the right

to step in betw'een you and those words, and command
you to receive them in the sense that he is pleased to

put upon them ? Surely not. You will find in the ser-

mon on the Mount (addressed to all the people) some
mention made of false teachers, and the disciple is

taught that it is his business to detect them, and is

shown how he may do it. “ By their fruits ye shall

know them.” This shows that the disciple must be in
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possessioa of God’s word, and must be guided bj it

;

and he is under responsibility to try by means of it,

those who profess to be teachers. The Apostle John in

his epistle general says to the Christians of his day :

“ Beloved, believe not every spirit, bat try the spirits,

wether they are of God
;
because many false prophets

are gone out into the -world.

IL

our Lord was about to ascend to heaven,

he commanded his servants to go into all the

world and preach the Gospel to every creature. He
tells them that repentance and remission of sins should

be preached among all nations. Go ye, therefore, he

says, and teach all nations, baptizing them in the name

of the Father and of the Son and of the Holy Ghost
;

teaching them to observe all things whatsoever I have

commanded you
;
and lo, I am with you always even

unto the end of the world. He that believeth and is

baptized, shall be saved
;
he that believeth not shall be

damned. (Mark xvi. 15, 16 ;
Lake xxiv. 47 ;

Mat-

thew xxviii. 19, 20.) Thus we find Christ commanding

his disciples to go among all nations and declare to

every man the words which they had heard from him

and the things concerning him, all summed up in one

word, the Gospel, which means the glad tidings. They

are first, however, to remain in Jerusalem until they are

endued with power from on high, by the descent of the

Holy Spirit. The way in which the Apostles conduct-

ed themselves when Jesus was betrayed into the hands

of his enemies, showed conclusively that as they were,
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after all tlie years in which they had been receiving the

instrnctions of the Master, they were utterly incom-

petent to enter upon this work of preaching the Gos-

jiel ; basely denying their Master and terrified at the

thought of facing an angry world. In the Acts of the

Apostles we have an account of the wonderful change

that passed upon them
;
aad in the speech that Peter

delivered to the Jews on the day of Pentecost, special

prominence is given to tlie fact that the great promise

of the Spirit, given many centuries before, is for every-

body that believes on Christ. In that day 3,000 believe

and the Holy Spirit comes upon all of them. This is

then the great characteristic of this dispensation of the

Spirit. In old times, the Spirit of God was given e.v-

ceptionally
;
in this dispensation His presence and guid-

ance are for all flesh, that is, for men of every class and

condition, for men and women and even children, for all

who should have a true faitli in Jesus Christ. And in

the Acts of Apostles we have an account of the way in

which the fir.st disciples obeyed the command of Jesus

to go everywhere preaching the Gospel. On one occa-

sion, for instance, Philip, the evangelist, finds a man of

Kthiopia sitting in a carriage, reading the book of

Isaiah, a prophecy of the sufferings of the Messiah.

Philip shows him how these prediction.^ have been ful-

filled in Jesus of Nazareth. The man believes on the

Lord Jesus Christ, and is ba[)ti2ed, and goes on his way
rejoicing, having received the promised gift of the

Spirit. See the account of the way in which Samaria

received the Gospel
;

tlie conversion of Cornelius
;
the

evangelistic work of Paul. When a violent persecu-

tion broke out at Jern.salem, the great body of the dis-

ciples were scattered abroad while the Apostles remain-

ed at Jerusalem, and we are told tliat the disciples went

everywhere preaching the woid. A number of the dis-

courses of Peter, Paul, and others are reported in the
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Acts, and we find that they jnst preached the great

facts regarding Christ, inviting all to believe upon him
and thus to obtain salvation. In one place Panl finds

some persons who knew only the teaching of John the

Baptist about a Messiah to come, and who consequent-

ly were without the Holy Ghost. He preached to them

Christ
;
they believe and are baptized, and immediate-

ly the Holy Spirit comes upon them.

We ask those whom we are addressinsr to take notice

that this preaching of the primitive disciples related to

Christ, not to any church, and they made salvation to

consist in a true faith in Christ. Their object was

not to get additions to a church, but to bring men
to Christ. When they were brought to Christ, the

Christians in any one place constituted a chm’ch in that

place. Afterwards we find the Apostles writing letters

to the dilferent bodies of different Christians of Corinth,

Thessalonica, Galatia, Philippi, Ephesus, Rome, and

Colosse, besides some letters of a general character for

the benefit of all, and some to individuals. But

the letters to the different churches are addressed not to

the pastors, bishops, elders, deacons of the churches, but

to the churches themselves. Every individual is ad-

dressed. Paul claims the ear of every member of the

church whom he addresses, and recognizes the privilege

of every one to hear what he has to say. Look at the

epistles to the Romans and Corinthians, Ephesians,

Colossiaiis and Thessalonians
;
you find they are address-

ed to all the believers, called saints, in those different

places. Philippians is addressed to all the saints at

Phillippi, with the bishops and deacons.

Thus, everywhere in' the New Testament, the word

of God belongs to every believer. The Spirit of God is

the Spirit of truth, guiding men mto the truth, which

is the word of God. In Romans x. Paul shows that we
receive Chi’ist when we receive his word, and that the
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heart’s reception of the word relating to Christ

crucified and risen (i. c., the Gospel) is salvation

:

‘ If thou confess with thy mouth the Lord

Jeeus Christ and believe in thine heart that God

liath raised him from the dead, thon shalt be saved.*

Christ in his last prayer for his people (John xvii.)

said :
“ Sanctify them through the truth, thy word is

truth.’* Paul prays for believers that the word of God

may dwell in them richly, that they may be filled with

the knowledge of God’s will in all wisdom and spintual

understanding. And there are in every church, pastors,

elders, deacons, and other ministers, to aid them by

bnnging the w»rd of God continually before them and

helping them to understand it. Paul speaks with com-

mendation of the Je^vs at Berea because they searched

the Sciiptures to see whether the things which he pleach-

ed to them were according to the word of God or not.

The wTiter of this witS in early life a disbeliever in

revelation. Catholics, Protestants, Greeks, all -were alike

to him, alike misguided and deluded. God had neither

spoken to man, nor would He be spoken to by man.

God w'as pleased, without the personal agency of any

Christian, to show him that the Bible was His revela-

tion to man. The writer, without conferring with any

man, sat down to read this Book, J3ay after day, he

jead it to find out what God had to say to man. He
soon learned that he was a sinner in need of a Saviour

;

and that a Saviour was offered to all sinners willing to

receive him, even Jesus Christ
;
and he did receive him,

l)y simple faith. He found that just as far as he believed

God, the word of God was fulfilled in his experience.

He thus i-eceived the forgiveness of sins and help to

overcome sin. He was saved by the simple reception of

the word; not by this or that church; and he did not

delay to confess Christ openly. “ The word of God is

able to make us wise unto salvation.” “ Of his owu
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will begat be ns with the word of tmth,” says the

Apostle James. And Peter speaks of those to whom he
is writing as “ born again, not of corruptible seed bnt
of inoormptible, by the word of God which liveth and
abideth for ever.*^

III.

rpHERE is a passage in the 3rd chapter of the 1st

epistle of St. John (1 Jo. iii. 1.) which has an

important bearing on our present enquiry. The Apostle

says—(we quote from the Douay yersion) :

** Behold what manner of charity the Father hath bestowed on

ns, that we should be called and should be the sons of God^

Therefore, the world knoweth us not because it knew him not.’*

I would di*aw attention to these laat words: The

world knoweth us not because it knew him not.” Our

Lord often used this expression, ‘ the world,* to denote

those who were not believers. In the prayer recorded,

John xvii. 25, our Lord says

:

“ Just Father, the world hath not known these
;
but I ha^e

known thee, and these have known that though hast sent me.”

In like manner Paul in 1 Cor. ii. says

:

** The things that are of God knoweth no man, but the Spirit

of God. Now we have received not the spirit of this v'orld, but

the Spirit that is of God. The spiritual man judgeth all things.’*

So, to know the things of God we need the Spirit of

God. How, then, can we know which is the trne church

of God, without the Spirit of God? The world does

not know God, says St. John, and therefore does net

know us. The first thing is to know God. There are

many in these days who say, You cannot know any-
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tiling about religion until yon join tbe Catholic Church.

Bat the apostles do not say so. The New Testament

does not start us off on the enquiry, What is the true

church ? AVherever it finds a man its first solicitude is

to bring liim to Christ. Clu’ist first, the church after-

wards. It may take a poor sinner long to decide

betweCM conflicting churches which is the right one, and

befoi'e he has half finished the investigation, he may be

called away. The Scripture says to him. The word

is nigh thee, even in thy heart and in thy mouth
;
that

if thou confess with thy mouth the Lord Jesus and

believe in thy heart that God hath raised him up from

the dead, thou shalt be saved. (Romans x. 8, 9. Douay

ed.) Can anything be more direct than the^se word.s ?

Remember Paul’s answer when the Philipjnan gaoler

cried, What must I do to be saved ? Did Paul say,

submit to the church and be saved ? Nay
;
believe on

the Lord Jesus and thou shalt be saved and thy house.

Jesus says

:

“ Amen, Amen, I Bay unto you that he who hearcth my word

and believeth on him that sent me, hath life everlasting and shall

not come into oondemuation.”

The New Testament abounds with passages like these,

showing that salvation is in having Christ and that

Christ is had by simple faith, and that faith cometh by
tbe word of God.

God has promised to give His Holy S})irit to them
that ask Him. When the Spirit of God comes to a

man, he awakens him to a sense of his danger and his

need, and leads him with a broken and a contrite heart

to Christ. Christ receives him, pardons him and glad-

dens him with his love. He is now in a position to en-

quire as to which body of Christians is most after the

mind of Christ.

Jlhere have been a great many unhappy and uupro-
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fitable disputes as to which is the true church, which
would have been very different if both parties had first

pi-ayerfully entertained these questions : Am I united

to Christ by a living faith ? Do I know Jesus as my
pei'soual Saviour ? Have I the forgiveness of my sins ?

Does the Spirit of God witness with my spirit that

I am. a child of God ? And if, failing to find an affirm-

ative answer, they had sought to know Jesus as their

personal Saviour.

It is evident then that the word of the Gospel was
sufficient for the salvation of the primitive church. The
word of God was able to make men wise unto salvation.

Now the question arises whether we find in the Scrip-

tures any indication of a time when men should require

something besides the Gospel in order to obtain salva-

tion ? The Gospel means glad tidings j tidings of

God’s good will towards man
;
tidings of everlasting

life in Christ. Is there any intimation in the New Testa-

ment that in succeeding ages, the Gospel will become

inadequate and need some additions and improvements

from the church to make it available ? So far from find-

ing any such intimation we find the exact opposite de-

clared. Our Lord’s command to go into all the world

and preach the Gospel to every creature, related to all

futui’e generations as well
;
for He said : Lo, I am

with yon always even unto the end of the world. It is

called (Rev. xiv.) ‘the everlasting Gospel.’ And St.

Peter says :
“ All flesh is as gmss, and all the

glory thereof as the flower of the grass, but the

word of the Lord endm*eth forever, and this is

the word which hath been preached unto yon.”

(1 Peter i. 24, 25.) Could anything be more explicit?

Paul says :
“ All Scripture, inspired of God, is profitable

to teach, to reprove, to coiTect, to instruct in justice,

that the man of God may be perfect, furnished to eveiy

good work.” (2 Tim. iii. 16, 17). In the Scriptures
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then the man of God finds all that Is necessaiy to his

perfection. Oar Lord prays that his people may be

sanctified by the word of God. To the Pharisees he said,

“ Seai’ch the Scriptures, for you think in them to have

life everlasting ;
and the same are they that give testi-

mony of me, and you will not come unto me that yon

may have life.” In these words he shows that life is in

Himself, and the Scriptures bear witness of him; by

means of them we know him and obtain life. And, as

we have already observed, at the very close of the last

of the inspired writings we have that solemn warning

against adding to or taking from these writings. But

bow could any one more effectually take away from the

inspired writings than by denying their sufficiency for

salvation, and teaching as necessary to salvation other

doctrines than are taught therein ?

A church is what its members are. The true church

is a body of true believers. Nothing in the way of or-

ganization or doctrines can make a true church. There

is a letter to the church in Ephesus dictated by our Lord

himself, in which he says :

» I have somewhat against tliee because thou hast left thy first

charity ;
be mindful therefore from whence thou art fallen j

and

do penance * and do the first works. Or ©la© I will come unto

iiiee and will move tby candlestick out of its place." Bev. ». 4, 5 .

Here was a church that was m danger of being dis-

owned and rejected by the Lord Jesus, because it bad

L,8t its first love. It is evident that Christ’s presence

with a church is secured by the piety of its members, not

by organization. The church is a body of believers.

“ Without faith it is impossible to please God.” The

great question then for every man k, Have I a true

faith in Christ ? Am I united to Ch»si? The great

qaestion ia not, Is my church the true church? This

Barely is not the first question.

• The Greeli word bore traiislateci ‘ do penance ' relerB to the mind

dcnutca a eb.^nge in the luiiid.
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IV.

E propose now to enquire what are the character-*

istics of the Church that is described in the New
Testament, the Church which was founded by the
apostles and their associates. Almost all the Apos-
tolical epistles were addressed to bodies of Christians
in different places in the Roman Empire

;
and the mul-

tiplicity of references in these epistles, to existing cir-

cumstances, enables us to obtain a very distinct view of

the churches and to learn what the inspired servants
of the Lord Jesus regarded as essential.

In Ephesians ii. 19-22 we have this account of the
church.

“ Now you are no more strangers and foreigners
; but you are

foliow-citizens with the saints and the domestics of God. Built

upon the foundation of the apostles and prophets, Jesus Christ

himself being the chief corner-stone
j

in whom all the building,

being framed together, groweth up into a holy temple in the
Lord

; in whom you also are built together into a habitation of

God the Spirit.”

In 1 Cor. iii, 11 Paul says

:

“ Other foundation can no man lay but that which is laid,

which is Jesus Christ.”

So Peter (ii. 6), quoting Isaiah, calls Christ the chief

corner-stone, upon whom the whole church is built.

The Apostles, like all the rest of the redeemed, rest

upon Christ and rely on him alone for salvation. The
apostles and prophets, as inspired writers of the word,

the former also as preachers, are honourably mentioned

in this connection, inasmuch as it was through them
that God planted his church, and laid down the rules

for her guidance. In the Apocalypse, ch, xxi., there

is a description of the New Jerusalem, the Lamb's wife
;

the city is seen descending in gloiy
;
and we are told :

“ The wall of the city had twelve foundations, and in

them the twelve names of twelve apostles of the Lamb.’'
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But the question arises, Did not cur Lord assig^n to

Peter some kind of priority ? When Simon Peter was

first to confess him as the Christ, the Son of the living

God, Jesus said :

“Blessed art thou Simon Barjona; because flesh and blood

hath not revealed it unto thee, but my Father who is in heaven.

And I say to thee, That thou art Peter and upon this rock I will

build my church and the gates of hell shall not prevail against it*

And I will give to thee the keys of the kingdom of heaven
;
and

whatsoever thou shalt bind on earth, it shall be bound also in

heaven ; and whatsoever thou shalt loose on earth, shall be loosed

5n heaven.” Matt. xvi.

There is in the Douay edition the following note on

this passage :

“ As St. Peter, by divine revelation, here made a solemn pro-

fession of his faith of the divinity of Christ ; so in recompense

of this faith and profession, our Lord here declares to him the

dignity to which he is pleased to raise him j viz. that he to whom
he had already given the name of Peter, signifying a rocA: ( St.

John i. 42), should be a rock indeed of invincible strength, for the

support of the building of the church
;
in which building he

should be next to Christ himself, the chief foundation-stone, in

quality of chief pastor, ruler and governor; and should have

accordingly all fulness of ecclesiastical power, signified by the

keys of the kingdom of heaven.”

We have not the slightest disposition to abate one jot

or tittle from any measure of honour which it pleased

the Lord to assign to his servant Peter. Our object is

simply to find out the meaning of the words addressed

to him by Jesus. Let us accept the interpretation given

in the above note. We are immediately confronted by

this difficulty, that nowhere, in the Acts or in the

Epistles, covering a period of 35 or 40 years, do we find

the slightest indication that Peter was regarded as chief

pastor, ruler and governor, and as having all fulness of

ecclesiastical power. Duiing this period the church

was planted and developed in almost all paits of the

Homan L mpiie, an I we actually see it planted and see
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it gi’ow, so to speak
;
Peter was alive

;
there are occa-

sional references to him
;
we have two letters from him

;

yet nowhere the slightest trace of any such superiority.

If the meaning given in the note is the real meaning,

the apostles must have known it and would have acted

upon it. The facts all go to show that this cannot be

the real meaning. Now we find that some of the ex-

pressions used by oar Lord in addressing Peter, occur

in his address to the whole body of the apostles. See

Matt. xviiL 18 :
‘ Whatsoever ye shall bind or loose on

earth, shall be bound or loosed in heaven.’ There

remain then the expressions : On this rock I will build

my church, and I give to thee the keys of the kingdom

of heaven. Now we find that the church was built upon

the foundation of the apostles and prophets, Jesus Christ

being the chief corner-stone. We hear Jesus saying

unto his disciples

:

“ Be not ye called Rabbi. For one is your master and all you

arc brethren. And call none your father upon earth
;
for one

is your Father who is in heaven. Neither be ye called masters,

for one is your master, Christ.”

But thei’e was a priority of time assigned to Peter.

The outpouring of the Spirit of God on the day of

Pentecost was the beginning of the new dispensation,

called in many parts of Scripture the kingdom of heaven,

the kingdom of God. Peter took the lead on that day
;

it is his discourse that is reported in the Acts, and

which seems to have been blessed to 3,000 souls.

Again, when a beginning of the work among the Gentiles

was to be made, Peter was chosen for it
;
the awakened

Coimelius was directed to send for him, and did so.

Peter preached the Gospel to him and his company, and

baptized them on profession of their- faith. Faith in

Christ, the Son of the living God, and the confession of

this faith
;
thus came salvation to the 3,000 in Jerusalem,

thus came it to Cornelius and his friends. Just as we
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gaw Paul stating it in Rom. x. It was the Gospel, Gocl’a

method of saving men, that sprang to view when Peter

confessed the Messiah
;
our Lord drew the attention of

all to it and uttered a prophecy regarding its communi-
cation by Peter to Jews and Gentiles. Upon this rock,

Peter, then, the church of Christ was built in this sense,

that this honoured servant of the Lord was used in the

initiation of the work among the Jews and Gentiles.

Here we find the priority, and afterwards we find no

trace of it. Paul laboured more abundantly than the

rest of the apostles, we are told (1 Cor. xv. 10), and on
no occasion does he refer to Peter as Chief Pastor and
Ruler.” nor is there anywhere in the Acts or Epistles

any such reference. As for the idea that our Lord
meant to commit to Peter exclusively the right to admit
sinners to heaven, it is absurd and untenable, on the

face of it. The only interpretation of our Lord’s words,

consistent with the facts of the case, is that which we
have given.

V.

TIUE return to the words which we have quoted from
Matt, xxiii. 18.

“Amen, I say to you, whatsoever you shall bind upon earth,
shall be bound also in heaven; and whatsoever you shall loos©
upon earth, shall be loosed also in heaven.”

The Douay edition has no note on these words. But
to the similar words addressed to Peter (xvi. 19) we
have this note

:

“The loosing the bands of temporal punishment duo to sin?,

is called an indulgence; the power of which is here gj-anted.”
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Accoiding to this interpretation our Lord gave to the
apostles power to remit or to impose temporal punish-
ment for sin. Is this the meaning ? Has this inter-

pretation any countenance in Scripture ? Are the apos-
tles represented as exercising this power? After the
resurrection of Jesus he appeared to the disciples and
said

:

“Receive ye the Holy Ghost. Whose sine you shaU forgive,

they are forgiven them; and whose sins you shall retain they
are retained.

The Douay edition has this note :

“ See here the commission, stamped by the broad seal of

heaven, by virtue of which the pastors of Christ’s church absolve
repenting sinners upon their confession.”

But there is nothing in the original about the pastors

of Christ’s church. The promise is to the disciples ga-

thered together in the room with closed doors. As he
uttered the words he breathed upon them the Holy
Spirit. If it be maintained that the presence of

tlie Holy Spirit implies the continuance of the power
here mentioned, we reply that the Spirit of God dwells

in every believer :
“ No man can call Jesus Lord but by

the Holy Spirit.” But our friends of the Church of

Rome say that the power of absolving from sin belongs

to tlie pi’iesthood, not to Chi’istians in general. Well,

we want evidence of this. We have already seen, in

our earlier articles, that faith in Christ brings the be-

liever into direct communication w’ith Christ. To be-

lieve on Christ is to have Christ
;
to be in Christ as

the branch in the vine. “ The head of every man is

Christ,” says the Apostle Panl (1 Cor. vii. 3). Peter

and the apostles, addressing the Jewish council, said ;

“ Him hath God exalted to be Prince and Saviour, to give re-

pentance to Israel and forgiveness of sins.” Acts v. 31.

Jesus commanded his disciples to go into all the world
and preach the Gospel, glad tidings of salvation (repen-
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tance and remission of sins in his name—Lnkc xxvi. 47),

amongst all nations, to every creature
;
and in the Acts

we find them doing it. But we never find them in a

single instance undertaking to absolve a sinner in con-

nection with private confession. Confession is always a

public acknowledgment, generally in connection with

baptism. James in his epistle bids those whom he ad-

dresses to ‘ Confess their sins one to another and to pray*

one for another that they may be saved.’ James is not

addressing a body of priests, but ‘ the twelve tribes scat-

tered abroad, having the faith of Jesus Christ,’ i. e. be-

lievers.

The meaning of the words ‘ Whatsoever yon shall

bind’ is clearly this :
“ Whatever obligations you lay

upon men, those obligations are laid upon them by God
;

whatever obligations you take away, they are taken

away.” In other words our Lord would use the apostles

in doing a work that could not, in the nature of things

be done in his own ministry. There were all the multi-

plied obligations of Judaism, those connected with the

temple worship, sacrifices, ceremonial distinctions, that

were to lose their force after the outpouring of the Spii'it

of God
;
the apostles were to show Christian Jews their

liberty in Christ, and were also to show them their obli-

gations in Christ. “ What God hath cleansed that call

not thou common,” said God to Peter, in connection with

the vision on the house-top. The Jews were intensely

bitter against Stephen, Paul and other Christian prea-

chers, because they were particularly bold in declaring

these institutions no longer binding. The entire epistle

to the Galations is an illustration of this text
;
so also

is that to the Hebrews.

It -was necessary that Christ should die, rise again,

ascend to heaven, and pour out the Spirit, before the

gi’eat truths connected with his death and resurrection

could be clearly apprehended and logically stated, as we
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find them in Romans, Hebrews and other epistles.

In all the books of the New Testament that follow the

Gospels, we see the disciples loosing and binding. Take

for an illnstration the Sabbath day
;
the converted Jews

were loosed from the observance of the Saturday and

bound to that of Sunday. And it was necessary that

the apostles should have the clear authority furnished

by the words in question, and by the promise in John

xvi. 12, 13.

It is asserted that while all grace comes from Christ,

it is deposited intermediately with the priesthood, and

every individual is dependent for it upon his priest.

Now a man who is wdthoutany knowledge of the Gospel

may be dependent upon those who have it, for a know-

ledge of it (Rom. X.), but when they have brought it

simply and clearly to his knowledge, he has only to

exercise faith
,
and Christ himself will give him forgive-

ness of sins. The preacher, like the written word, is a

witness, and they Avho receive the testimony enter into

immediate relations wdth Christ. The apostles foigave

sins, as anyone else taught of God, may foigive sii s,

namely, by declaring the Gospel of the grace of God.

Whosoever believeth on him hath everlasting life. Some

are more deeply taught, and therefore more competent

to teach, than others. There ai'e diversities of *

apostles, prophets, evangelists, pastors, teacheis
. ^

for

the perfecting of the saints, for the work of the minis

try, for the edifying of the body of Clu'ist. Epb. iv*

12. But not a word about priests, pnvate confession

and consequent absolution, neither in that epistle nor

anywhere else in the New Testament. Between the

Gospel, the glad tidings preached by the first disciples to

everybody, and a Gospel that puts the salvation of the

sinner in the hands of a fallible priest, is a very wide

gulf indeed. The Gospel which Christ commands to be

preached is one in which the sinner hears Christ himself
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saying nnto liim ;
‘‘ Come unto me, all ye that labour,

and I will give you rest.”

VI.

OT. PETER, in bis first epistle, gives us a description

of the true church in these words :

Unto whom coming, as to a living stone, rejected indeed by

men, but chosen and made honourable by God : bo ye also as

living stones built up a spiritual house, a holy priesthood, to offer

up spiritual sacrifices, acceptable to God by Jesus Christ.” ii. 4, 5.

But you are a chosen genei'ation, a kingly priesthood, a holy

nation, a purchased people; that you may declare his virtues,

who hath called you out of darkness into his marvellous light.” 9.

Unto whom, that is, the Lord Jesus. In the latter

part of the previous chapter, believers ai’e spoken of as

having been born again ‘ of incorruptible seed, the word

of God, which liveth and remaineth for ever.’ In the

beginning of the 2nd chapter, they are compared to

new-born babes in their need of the word (rational milk,

says the Douay edition); “if so be you have tasted

that the Lord is sweet.” To whom coming
;
having

known the sweetness of the love of Christ, you come to

him and are thus built up. It is therefore by personal

intercourse with Christ himself that the Christian is

sanctified and matured. It is by faith, as Peter abun-

dantly tells us. In the fii\st chapter he says :

Whom having not seen, you love; in whom also now, though

you see him not, you believe; and believing shall rejoice with joy

unspeakable and glorified.”

The true church is then composed of those who be-

lieve in the Lord Jesus and look to him as the sole
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gt’onnd of their confidence, and find their life in him

and rejoice in him. They abide in him as the branches

in the vine
;
they glory only in Christ and him crucified.

This makes them all one
;
their common love to Jesus,

their common faith in him. One is their Master, even

Christ. They are all taught of God. For they know

the promise :
‘ If any man lack wisdom, let him ask of

God.* Some of them, indeed, are more deeply instruct-

ed than others, and are competent to teach their breth-

ren, and are ordained of the Lord to that end. Peter

refers to these in this same epistle, v. 2 :

“ Feed the flock of God which is among you, taking care of it

not by constraint, but willingly, according to God ;
not for filthy

lucre’s sake but voluntarily ;
neither as lording it over the clergy,

but being made a pattern of the flock.”

Lording it over the congregations, wonld perhaps

better express the original, but we will not dispute about

this. There are appointed teachers in the church of

Christ, fitted and commissioned by the great Head of

the church. How are 'v^’e to know them ? By their

fidelity to the truth of God
;
their self-subjection to the

word
;
their freedom from interested motives, from all

desire for personal aggrandizement
;
by their giving all

the honour of saving men to Christ
;
by seeking to bring

every believer into personal relations wdth Christ. “ My
sheep hear my voice, and they follow me, and I give

unto them life everlasting,** says Christ; and again,

“ The sheep follow him becauvSe they know his voice, and

a stranger they follow not.** They know Christ and his

guidance, and therefore they know the pastors and teach*

era whom Christ has oi'dained.

We are quite willing to admit that the New Testament

recognition of an ordained ministry has been feaHully

abused, and that multitudes of persons whom Christ

never sent, have thrust themselves into the ministerial

office. Because of this there are some who say it is
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better that there sbonlcl be no body of men specially set

apart to teach, bnt that Christians should get all their

teaching from Christ directly. Bnt as the New Testa-

ment does recognize the ministry of pastors, teachers,

evangelists and the like, the abuse must be met in some

other way. The Scriptural way is to prove the teachers

by the word of God. Paul tells the Galatians that if an

angel from heaven should come teaching any other Gos-

pel than he had preached to them, they should utterly

reject him. There were some converted Jews who went

about teaching that salvation was by Christ indeed, but

only available for those who by circumcision obtained a

share in the privileges accorded to the descendants of

Abraham. This was ‘ the other Gospel ’ against which

be warns the Galatians.

Peter says that Christians are a spiritual house. The

temple of God is no longer a material edifice; but the

entire body of true believers is the temple of God. They

are a holy priesthood, a Idnghj priesthood. So John in

Rev. i. says that Jesus hath loved us and washed us

from sins in his own blood, and hath made us a kingdom

and priests to God and the Father.** And all the com-

pany of the redeemed in heaven are represented as sing-

ing, “ Thou hast redeemed us in thy blood, and made us

to our God a kingdom and priests, and w'e shall reign on

the earth.*’ Thus we see that the whole church of

Chinst is composed of priests
;
eveiy believer is a priest.

Two things are here very particularly to be observed.

We have in many of the writings of the apostles, notices

of the different kinds of ministry in the church
;
we have

mention made of apostles, prophets, preachers, teachers,

pastors, evangelists, elders, bishops, deacons, deaconesses,

prophetesses, but never a "word concerning priests as an

order in the church. The Greek word for a sacrificing

priest {hiereus) is never used in the New Testament re-

latively to any particular order of persons
;
but it ia
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used, as we have seen, with reference to all believers.

The entire body of believers is called ‘ a kingly priest-

hood,’ ‘ priests and kings unto God.’ Now let ns turn

to Hebrews, ch. x. Referring to the Jewish priests,

the sacred writer says :

“ Every priest indeed standeth daily ministering and often

offering the same sacrifices which can never take away sins. But

this man (Jesus), offering one sacrifice for sins, for ever sitteth

on the right hand of God, from henceforth expecting, until his

enemies be made his foot-stool. For by one oblation he hath

perfected forever them that are sanctified.’* 11— 14.

We should be very glad if our readers would carefully

read the whole chapter. He shows that until Christ

came, priesthood was a mere shadowing forth of the one

sacrifice which alone can take away sin, and which is

available for every one that has faith. In the death of

Christ, expiation, propitiation, satisfaction, has been made

for the sin of the whole world, and therefore he that

believeth is perfected forever so far as regards the satis-

faction for his sins.

With regard to the priesthood of individual believers,

it is sufficient to remark that every one who has a true

faith in Christ, has immediate access to God, is under

the guidance of the Spirit of God, has all the promises

that are in Christ, and by his testimony and prayer may

lead sinners to Christ. “ All things are yours, for ye

are Christ’s, and Christ is God’s,” says Paul to the

Corinthians.
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'\YHAT do we learn concerning the Lord’s Sapper in

the New Testament ? When we wish to learn

the true character of an institution, it is a great thing

to be able to go back at once to the very beginning of

it, and to learn from the institutor liimself what he de-

signed by it. For instance, if we wish to know the true

significance and right observance of the Passover, it

facilitates matters wonderfully to be able to refer to the

writings that tell us on what occasion this religious

meal was first instituted, and w’hat was intended by it.

Thus in the 12th chapter of Exodus we have an account

of the origin of this institution, in the w'ords of God him-

sel, declaring particularly how and w'hen the pascal lamb

was to be chosen, when and where to be slain, what was
to be done with the blood, W'hat with the flesh, when it

was to be eaten and with what accompaniments, and
what objects were to be thus secured. By the sprink-

ling of the blood upon the door-posts (on the occasion

of its first celebration) the families of the Isi-aelites

W'erc spared the doom that came upon the Egyptians

;

it was a means of deliverance. It was thus of the na-

ture of a covenant with God
;
a declaration on the part

of the Israelites of their dependence on God for life, and

of their devotion to him, and a declaration on the part

of Jehovah of his purpose to be their God and secure

their salvation. After the command regarding it, we
have these words

:

** And when your children shall say unto you, What is the

meaning of this service P You shall say to them. It is the

victim of the passage of the Lord, when he passed over the houses

of the children of Israel in Egypt, striking the Egyptians and
saving your houses.” xii. 26, 27.

Thns it was commemorative of the deliverance of the

Israelites (not from the Egyptians, but) from the hanp



25

of the destroying angel. There was involved in it the

recognition of their own sinfulness and nnworthiness,

which made this sacrifice necessary
;
an acknowledge-

ment that, as far as any goodness of their own was con-

cerned, they were just as obnoxious to the wrath of

God as the Egyptians were ;
they were saved by gi'ace.

Like all the rest of the sacrificial services, it looked for-

ward to the Lamb of God that taketh away the sin of

the world, to Jesus our Passover (John i
;
1 Cor. v. 7).

It was while the apostles were with Jesus, celebrating

the Passover in an upper chamber of Jerusalem the

night before his crucifixion, that our Saviour took bread,

blessed and brake it, and gave to the disciples, saymg,

“ Take, eat, this is my body, which is broken for you ;

this do in remembrance of me. And taking the chalice,

he gave thanks, and gave to them, saying. Drink ye all

of this ;
for this is my blood of the new testament which

shall be shed for many unto remission of sins ” The

Douay edition has, in 1 Cor. xi., “ My body, which shall

be delivered for you
;
this do for the commemoration

of me.” The chalice or cup was that which was used

at the Passover meal, and the only intimation of its

contents is given in Matt. xxvi. 29, where Jesus speaks of

‘ this fruit of the vine.’

The Loid’s Supper evidently came in the place of the

Passover, and is designed to be a commemoration of the

higher salvation wu’oiight out by Jesus on the cross for

mmikind. In the Passover there was the death of a

victim, a separate one for each family, the shedding and

sprinkling of blood, the eating of the fiesh of the my-

riads of lambs slain and cooked. In the new rite there

is the breaking and eating of bread and the diunking

from a common cup. Jesus says: ‘ This is mj bloo

of the new testament which shall be shed foi manj for

the remission of sins.” The Greek word rendered testa^

went is the one commonly rendered covenant. In ancient
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times covenants were ratified by the blood of a victim

slain. The blood of Christ atones for the sin of man-
kind

;
and he who, abandoning self-trust, looks to Christ

alone for reconciliation with God and remission of sins,

obtains it. We could fill columns with passages of

Scnpture showing that it is this act of faith in a cruci-

fied and risen Saviour, that obtains for ns eternal life.

They who have obtained life by faith in Christ, are they

who should commemorate his death by partaking of the

appointed symbols.

But we are told that “ my body ” means literally “ my
body,” and that the believing communicant really eats

the body and drinks the blood of Jesus. But the Scrip-
tures strictly forbid the drinking of blood

;
even tlie

New' Testament does, see Acts sv. 29. And Paul, after

having described the institution, speaks of the bread as
still bread

:

“ Let a man prove himself and so let him eat of that bread and
drink of the clialice.”

What is eaten is bread. It represents to us the death
of Jesus. What possible good could it do any one to
eat the body and drink the blood of Christ ? Our Lord,
in Mark vii, 15, 19, talking with the Pharisees, says :

" There is nothing from without a man, entering into him, that
can defile him. Because it entereth not iuto his heart, but goeth
into the belly.”

Now if nothing from witliont can defile a man be-
cause it goes into the belly and not into the heart, it is

evident that notliing a man eats can purify him.
“ Sanctify them through the truth,” said Jesns. But
does he not say “ my body ” ? Well, that very even-
ing he said to his disciples, I am the Vine. On one
occasion he said, the water that I shall give shall be in

tlie believer a well of water spiinging up to everlastino-

fife. On another. If any man thirst let him come unto
me and di'ink, and out of Lis belly shall flow rivers of
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living water. Christ is said to have been that spiritual

Rock that followed the Israelites through the wilderness.

The language of our Lord is highly figurative. On one
occasion he said to the disciples, Beware ye of the leaven

of the Pharisees. They in their simplicity, took him
literally, and thought he w’as finding fault with them
for not having brought bread for themselves. Our Lord
w-as very greatly displeased with them, and administered

a stinging rebuke. See Mark viii. 17-21.

But, some one will say, does not Jesus use language

that favours the literal interpretation in John vi ?

Does he not say ? “ He that eateth my flesh and
drinketh my blood, bath everlasting life.’' Yes, he

says this, and the Jews, taking him literally, were very

much offended. He puts it even stronger :
“ Except

ye eat the flesh of the Son of man and drink his blood,

you shall not have life in you.” According to this,

if taken literally, the penitent thief %vas not saved, and
all who have died without both eating the flesh of Jesus

and drinking his blood, were not saved. But any one,

who reads the whole discourse, can see the ti'ue mean-

ing, The Jews sought Christ for what he could give

them
;
as Moses gave the Israelites manna, so they would

have Jesus supply their daily need. But he says, “ I

am the bread of life, I came not to give bread, but to he

the life of the world
;
he that believeth on me, hath

everlasting life.” Over and over he shows that life is

in him, and is available by faith. He intimates plainly

that he is to die for men, and that through his death

life is to come to believers. He distinctly says : The
flesh profiteth nothing, the words I have spoken are

spirit and life. This is the work of G-od, that ye be-

lieve on him whom he hath sent. We would beg our

readers to read the whole chapter carefully through.

The flesh spoken of is the flesh of the Son of man
;
the

body of Christ is the body of his humanity
;
a body like
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onrs, save that it was wholly consecrated to the will o£

God
;
sustained by the same sort of food that we eat,

and daily wasting as ours, It was a finite body. It

wUvS not a glorified body.

No, the grand truth is that Christ himself becomes
ours when we believe upon him. “ He that hath the

Son of God, hath life
;
he that hath not the Son of God,

hath not life.” It is not the body of Jesus I want
;

it is

Jesus himself. He gave himself for me, suffering in

his flesh for my sins
;
but the plxysical suffering was the

least of what he underwent in making an atonement for

mankind. “ Lo, I am with you always even unto the
end of the world.”

VIII.

ROM an explanation of the Mass by the Right
Rev. Dr, England, late Bishop of Charleston, pre-

fixed to “ Ihe Garden of the Soul,” a well-known Man-
ual of the Roman Catholic Church, we extract the fol-

lowing statements

:

“ The Mass is tlie principal Office of tlie new law, in which, un-
der the appearance of bread and wine, the Redeemer of tho world
is offered up in an unbloody manner upon our altars, as a true,

proper and propitiatory sacritice for the living and the dead.’*

Sacrifice consists in tho production of tho victim, its oblation by
a lawful minister, and a destructive obange being made therein .

The person who perfoms the act of sacrifice is called a Priest, tlie

place on which it is performed, an altar. In tho Mass, Christ is

tho victim
; he is produced by the couseemtion, which, by tho

power of God, and the institution of the Redeemer, and tho act of
the Priest, places tho body and blood of Christ, under the appear-
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ance of bread and wine upon the altar
; then the Priest makes an

oblation of this victim [Christ] to the eternal Father, on behalf

of the people, and the victim [Chnst] undergoes a destructive

cliange, showing forth tlie death of the Redeemer, and making
commemoration thereof, by the exhibition of the apparent se-

paration of the body from the blood
;
the former being under the

appcai’ance of bread, and the latter under the appearance of wine,

and by the consumption of both by the Priest. The performance

of this is the essential part of the Mass, all that is necessary

for its validity is tlie priestly character of the minister, and the

consecration, oblation and consumption of the victim. And for

the performance hereof Christ left power to his Apostles and to

those to whom they should communicate the same, and their

successors for ever— ‘ Do this for a commemoration of me,’

Luke xiii. 19.”

Now God giveth wisdom to those who feel their need

of it, and the wisdom from above is ‘ without partiality.*

With such wisdom let any one compare this account of

the Mass with the account of the Lord’s Supper given

in the word of God. As we saw in our last number, the

whole of what is said in the Scriptures on the subject,

would not cover more space than the extract we have

just made from Bishop England’s explanation. What
was instituted was a repast, a supper

;
the food was to

be bread and the fruit of the vine
;

all were to partake
;

it was to be in commemoration of the sacrificial death

of Jesus
;

it was to be continued until Jesus came again.

But there is not a word about an altar, a constantly re-

peated sacrifice, a priest, and all the rest of the stupen-

dous paraphernalia, the explanation of which extends

through 70 pages. What a tremendous doctrine is that

which is brought forward in the statement that when-

ever Mass is performed, Christ the victim is in the hands

of the priest and is offered up as a true, proper and pro-

pitiatory sacrifice for the living and the dead. So that

wliat Christ once accomplished on the cross, a propitia-

tion for our sins and for those of the whole world, is

made null and void for the sinner of to-day, except as it
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is supplemented by tbe offering np of the Victim by the

priest in the Mass to-day ! How is it possible to call

this a commemoration ? What we are to commemo-

rate is the one sacrifice by which Christ hath perfected

forever them that are sanctified. To commemorate a

sacrifice is one thing
;
to repeat a sacrifice is another

and a very different thing. Will our readers kindly

look at the following passages from Hebi'ews, and es-

pecially at the word once ?

“ For it was fitting that we should have suoh a high priest, holy,

innocent, undefiled, separated from sinners and made higher than

the heavens; who needeth not daily (as the other priests ) to

offer sacrifices first for his own sins and then for tbe people’s
;
for

this he did once in offering himself, vii. 26, 27.

But now ONCE at the end of ages, he bath appeared for the

destruction of sin, by the sacrifice of himself.” ix. 26.

And as it is appointed unto men once to d-ie and after this

the judgment; so also Christ was once offered to exhaust the

sins of many
;
tbe second time he shall appear without sin to

them that expect him unto salvation.” ix. 27, 28.

“ The self-same sacrifices which they offer continually every

year, can never make the comei's thereunto perfect : for then they

would have ceased to be offered
;
because tbe worshippers, once

cleansed, should have no conscience of sin any longer.” x. 1, 2.

Now let us bear Paul ;

“ For in that he (Christ) died to sin, he died once
; but in

that he liveth he liveth unto God.” Rom. vi. 10.

And Peter. ;

Because Christ also died once for our sins, the just for the

unjust, that he might offer us to God.” 1. iii. 18.

We have not the slightest hesitation in affirming that

the doctrine of the Mass, while professing to honour the

atoning work of Christ, virtually nullifies the cross of

Christ, by making it dependent for its present efficacy

on tbe offering up of a supposed Victim by the priest

to-day. The doctnne of the Mass is that in order to

obtain any spiritual benefit from the expiatory death of

• “ Those lugh-prieuta." Q*.
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Jesus on the cross, to obtain access to the Father, for-

giveness of sin, grace to help, we must have an offer-

ing up of the Victim by a priest
;
the priest thus as it

were taking possession of all the pui’chase of Christ’s

death, and denying it to all except those who look to

the oblation that he shall make for them. The object

of the whole is evidently to bind the believer hand and

foot in all that pertains to redemption, and deliver him

into the hands of the priest.

Now if this were the means of obtaining forgiveness

and grace to help, how could the epistles of Paul, Peter,

and James have been othei'wise than full of it? For the

things they had to write about were just those that

would have led them naturally to speak of the Mass,

as that which was necessary to give the cross a pi'esent

efficacy. But nothing of the kind presents itself. The

only instance in -which we have a reference to the

Lord’s Supper in these epistles, is in 1 Cor. x. and xi.

Paul is here finding fault with the way in which they

were observing the Lord’s Supper. Here now we might

expect, if anywhere, a statement in support of the doc-

trine of the Mass. But not a word of any propitiatory

power in any oblation offered by a priest. Not a word !

We have simply a commemoi’ative ordinance.

"OELIEVE on the Lord Jeans Christ, and thou shalt

be saved, is the invariable declaration of God’s

holy word. Heaven and earth may pass, my woixi shall

not pass away. Men are born again of the incorrupti-

ble word. Go into all the world and preach the Gospel
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unto the end of the world. No words could more em-
phatically declare that salvation is by the Gospel, the

unchangeable Gospel, the everlasting Gospel, as it is called

in Revelation. Jesus, who is to be the judge of all

mankind, says : He that rejecteth me and receiveth

not my words hath one that judgeth him
;
the word that

I have spoken, the same shall judge him in the last day.

Mark this, dear reader
;
he that is to judge us all tells us

what standard shall be used in that day : it is the word

he has spoken, the word of the Gospel, that word which

all are so solemnly warned neither to take from nor add

to.

Now we are told that the Church of Rome is al-wavs

the same ,—semper eadem. In this case, she cannot have

any other way of salvation than that which is so plainly

written in the inspired writings of evangelists and apos-

tles. The Church of Rome professes to rely on Scrip-

ture and tradition
;

but we have plainly seen that

in ail that pertains to salvation, Scrij)tnre claims

to be all-sufficient. The apostles taught orally no

other things than they taught in the inspired epistles.

Tiudition means something delivered over. What the

apostles learned of Christ we know
;
for w'C have the

very teaching of Christ
;
and it was this that they w'ere

commanded to teach. To the Thessalonians Paul writes :

“ Stand fast and hold the traditions -which ye have

been taught, whether by word or our epistle,*’ 2 ii. 15.

The word is also used in 1 Cor. xi. 2. The traditions

are not something distinct fiom the -w'ritings
;
Paul

speaks of his epistles as, equally with the spoken word,

traditional, viz. something received from the Lord
and made over to them. As we have said, we know
w'hat the Lord gave to his apostles to preach

;
we also

know what they preached
;
and the following passage

is decisive as showing that the written word is God’s
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word to the Christian charch of all ages :
“ All Scrip-

ture, inspired of God, is prohtahle to teach, to reprove,

to correct, to instruct in justice, that the man of God
may be perfect, furnished to every good work.” Let

the reader note this language, so explicit. Also Christ’s

prayer :
“ Sanctify them through tliy truth.” “ Other

foundation can no man lay than is laid
;

” that is, ®ther

foundation for faith.

Five years ago, the Pope summoned an ecumenical

council, and after consulting with them, proclaimed the

dogma of Papal Infallibility. From the moment that

that decree was promulgated, the acceptance of this

monstrous doctrine is necessary to salvation. For 1,800

years it was not necessary to salvation to believe this

dogma
;
now it is. Yet the boast is semper eadem, the

unchanging church.

Sixteen years before that, the Pope decreed the dogma
of the Immaculate Conception of Mary, and from that

moment no man is permitted to reject this nnscriptm*al

dogma under pain of everlasting death. For eighteen

centuries a man miffht be a sfood Catholic and disbelieve

it
;
disbelief means now damnation. Yet this chui'ch

is sernpet' eadem !

It was in the middle of the sixteenth century, at the

Council of Trent, that the doctrine of pnigatory -wiis

formally adopted into the creed of the Church of Rome,

and from that time became an obligatory article of faith.

In the Council of Constance, A.D. 1414, the sacramen-

tal cup w*as removed from the laity
;
but in the twelfth

century Pope Paschal II. had issued an order to the

same effect.

The adoration of the Host was introduced by Pope

Honorius III. in the thirteenth century. The power of

creating bishops, abbots, etc., was claimed by the Popes in

this century, in which also the Inquisition was establish-

ed, and the Dominicans, Franciscans and other orders
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had their origin. Thus one by oae, the great distinctive

features of the Church of Rome come upon the scene as

we penetrate the past.

In the ninth century we find the rise of transubstan-

tiation and the sacrifice of the Ma-ss. The canonization

of saints was introduced by Pope Leo. II. In the year 787

the worship of images was authorized by the second

council of Nice, and Masses for the dead were introduced

in the same century. In 606 Pope Boniface TV. receiv-

ed from the Emperor Phocas the title of ecumenical

bishop, a title which Pope Gregory had declared a dozen

years before to be a sure sign of antichrist.

With reference to some of these dogmas we are far

from asserting that they were unknown up to the moment
of their promulgation. For instance, the doctrine of

Maiy’s Immaculate Conception
;

it was often advanced
and advocated and disputed before its adoption. In

general the church has been prepared for each dogma
before its promulgation. But the point is this. These

sevei*al doctrines were at certain periods made articles

of faith, essential to salvation. Some of them, as we
have seen, are of very recent promulgation

;
and as we

go back, century by century, we find all the distinctive

doctrines of the Church of Rome, and find them all and
leave them behind, long before we reach the apostolic

age. Who that is sincerely desirous of knowing and
doing the will of God can fail to see how entirely all

this is in conflict with the way of salvation laid down
by our Lord and constantly insisted on by the apostles ?

All those peculiarities of faith, for the rejection ©f which
they say Protestants are sure to perish, these all have a

post -apostolic origin.
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X.

JJOMANISTS are diligently tanght that the religion
of Protestanta dates from the time of Luther.

shou^m t
wonder that theyshould feel towards Protestantism as so many do There

IS one thing, however, that must lessen the force of thisc mviction, even with the most ignorant-the fact, viz.,that Protestants rest all their claims upon the word of

fall wi h the Bible.
_

The fact is that Luther had noth-mg o ills own to give men, and was quite willimr that
Ins own words should be as water spilled upon the
ground, if only the word of God received the deference
due to it He was an earnest Romanist and a monk
when, studying He Scriptures in the original, he was
greatly struck with the fact that the way of salvation
as set forth m the inspired writings, was amazingly
different from that which was constantly presented inHe church of his day. He found that what the ancient
Jews had done, the Church of Rome had also done,
lo the Jews Jesns said :

" In vain do they woi-sbip me, teaching doctrines and preceptmen. For leaving the commandment of God yon hold thtradition of men. Well do you make void tlie commandment oGod that you may keep your owu tradition.” Mark vii. 7.9

He saw that the truth of the Gospel, as committed by
the apostles to the primitive churches, had, in process
of time, been overlaid by a great system as different from
It as the Phariseeism of Christ’s day differed from the
teachings of the Mosaic Scriptures. He found, more-
over, as he compared the New Testament with the Chris-
tian writers of the first three centnries, that the aposto-
lic faith has substantially been maintained, though here
and there were indicatious of the advance of insidious
error. Coming down century by century, the rise of
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error becomes more and more manifesh Tbe work of

Luther was rather the culmination of what is called

‘ The Reformation/ than the initiation of it. For two

or three centuries, in different parts of Europe, earnest

men in the Church of Rome had become aware that

that church had drifted far away from the simplicity of

the Gospel, and had done their best to call the attention

of men to the Scriptures of God as the only and all-suffi-

cient mle of faith, and some of them had paid the for-

feit of their lives for speaking in a way not permitted

by Rome.

But where W'as the true church of Christ during all

these days? She was where prophecy required her to

be—in the wilderness, in lofty Alpine valleys, driven out

by those who had the temporal power at their disposal

;

she was also in prison, in the flames, on the headsman's

block, always perishing, yet always upspringing
;

nec

tamen coiisumahitur. Every new doctrine that was made

an article of faith in the Romish Church, encountered

the protests of those whose devotion to God’s truth en-

abled them to exercise the judgment demanded in Matt,

vii. 15-20. It is diflicult to And a period in the history

of the Church of Rome, from the eighth century to the

eighteenth, when she was not engaged in persecuting to

the uttermost those who refused to yield her an absolute

obedience. If we find such a period, it was at the very

midnight of the dark ages, when the truths of Scripture

were so completely locked up from the knowledge of

men, that there could be no open confession of those

truths. “ They make a desert and they call it peace.”

But even in that dark day the inhabitants of the Alpine

valleys in the Piedmont were holding, proclaiming and

teaching the truth as it is in Jesus. There is a church

in Italy that is older than the Church of Rome, and

that is, the Waldensian Church, as any one can see who

will compare the Waldensian belief with that of the



37

apostles, and then compare that of Rome with the
apostolic belief.

The argument in our last article is one that almost
anybody can appreciate who has candour. Evevyhody
knows that within about twenty years two new articles of
faith have been declared by the Pope, with excommu-
nication of all who refuse to receive them, thus making
the way of salvation a different thing from what it -was
before. As we go back, we find one dogma after another
coming into existence. AVe come to a period, when the
Christian Church of the Roman Empire was split into
two, the Latin and the Greek Churches

; and we find, that
the Church of Christ had so far departed from the faith
and single-mindedness of the Gospel, as to place its de-
pendence largely on the temporal power. The effect of
the removal of the seat of empire by Constantine, from
Rome to Constantinople, was to create a dominant power
in the East, while it gave scope for the rise of a similar
power in the West; and both in the East and in the
AA est, the Church carried on her schemes of self-exalta-

tion by means of the temporal power with which she
was allied. As we go higher, we find the Bishop of

Rome exei'cising spiritual jurisdiction over his own limit-

ed diocese, and asserting no claim to any other; though,
at the same time, we find the worldly element so devel-

oped in the Church, that the bishops of different cities

began to think that their title to honour had some con-

nection with the gi’eatness of the city where their see

happened to be established. We propose now to look

at some prophecies of the Scripture, the study of which
will, we think, shed considerable light on the professed

title of the Church of Rome to universal homage.
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TX tlie second epistle to tlie Tliessalonians, Paul uses

this language :

“ Aud we beseech you, brethren, by the coming of our Lord
Jesus Christ, and of our gathering together unto him; 2. That
you be not easily moved from your mind, nor be frighted, neither

by spirit, nor by word, nor by epistle, as sent from us, as if tlie

flay of the Lord were at hand. 3. Let no man deceive you by
any means : for unless there come a revolt first, and the man of

sin be revealed, the son of pei’dition, 4. "Who opposeth, and is

lifted up above all that is called God, or that is worshipped, so

that he sitteth in the temple of God, shewing himself as if he
were God. 5. Remember you not, tliat when I was yet with

you, I told you these things ? 6. And now you know what with-

holdeth that he may be revealed in his time. 7. For the mys-
rery of iniquity already worketh ; only that he wlio now holdeth,

do hold, until he be taken out of the way. 8. And then that
wicked one shall be revealed, whom tlie Lord Jesus shall kill with
tlie spirit of his mouth : and shall destroy with the brightness of

his coming
; 9. Whose coming is according to the working of

satan, in all power, and signs, and lying wonders, 10. And in

all seduction of iniquity to them that perish : because thev
received not the love of the truth, that they might bo saved,
iherefore, God shall send them the operation of error, to believe

• 11. That all may be judged who have not believed the
truth, but have consented to iniquity.”

We have taken the above from the Douay Bible, and
we here subjoin the notes of that Bible on the above
verses

:

“Chap. ii. ver. 3. A revolt. This revolt or o# is generally
understood, by the ancient father's, of a revolt from the Roniun
empire, which was first to be destroyed, before the coming of Anti-
christ. It may, perhaps, be understood also of a revolt of many
nations, from the Catholic Church j which has, in part, happened
already by the means of Mahomet, Luther, &c., and, it may be
supposed, will be more general in the days of Antichrist.—Ibid.
The 'tnan of sin here must mean some particular man, as is

evident fi-om the frequent repetition of the Greek article 6, the
man of .sin, the sou of perdition, the adversary oropposer, ho anti-
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^:<’i/neHos. Tfc agrees to the wicked and great Antichrist, w’ho will

come before the end of the world.
** Ver. 4. In, the temple. Either that of Jerusalem, whicli

Rome think he will rebuild
;
or in some Chri.stian church he will

pervert to his own worship : as Mahomet has done by the chur-

ches of the east.

“ Ver. 10. Qod shall sendi that is, God shall suffer them to bo

deceived by lying wonders, and false miracles, in punishment of

their not entertaining the love of truth.”

The apostle tells the Thessalonians that they are not

to expect the day of the Lord immediately. There was

first to he a revolt, falling away, apostacy. Now this

falling away must he among those who have something

from which to fall, viz. the truth; it is a falling away in

the Church. A man of sin is to he revealed, a son of

perdition. A man of sin does not mean simply a sinner

;

the world is full of sinners. Nor does it simply mean a

man who induces many to sin
;
for such have never been

wanting. But it is a man who appropriates to himself

that honour that is due to God, passing oft* his own

teachings for those of God, usurping the pardoning

power of God, and claiming the power to create object

of worship for mankind in heaven. We must dismiss

the idea that he is avowedly an enemy to the Church of

Christ, or that he is conspicuous for doing things which

men commonly regard as very wicked. For observe, it

is a mystery of iniquity
;
a system in which inifjuity is

diso'uised and hidden. Its advent is in all power and

signs and lying wonders, and in all seduction of iniquity,

or, as the common version has it, deceivableness of un-

righteousness. It is really, but not professedly, anti-

christian
;

it comes in the name of Chnst, and sits en-

throned in the temple of God. They who are carried

away by this system are those who received not the love

of the truth, but had pleasure in unrighteousness. Wliile

clahnhig to be Christians, they neglected to honour tho

v^ord of God and allowed it to be taken from them.
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The apostle farther says that the mystery of iniqnity

was already -working, but was hindered from being de-

veloped by a potentate that then had sway and who is

thus described :
“ He who now holdeth, will hold until

he be taken out of the way.” The common version has

it, He who now letteth, will let
;
the word let being used

in the old sense of hindering. There was some po-vver

hindering the full development of this coiTupting system;

until this power was taken out of the way, the man of

sin could not make his appearance.

Now, let us note : Paul had told the Thessalonians

about the future advent of Jesus when the dead should

be raised
;
the day of the Lord, the day of Christ he calls

it. The day is still future. The eighteen centuries and

more intervening between the time of his writing to the

Thessalonians and the glorious advent of Christ, were to

be filled up, 1st, by some power that was existing in the

days of the apostles, described as “ he that holdeth”

or “he that letteth,” and, 2nd, by the man of sin, the

mystery of iniquity.

Now, let us consider the interpretations suggested in

the Douay notes.

1. A revolt from the Roman empire is said to be

what is spoken of. But history knows nothing of any

revolt from the Roman empire that could be de-

scribed as a mystery of iniquity, the head of which should

claim to be invested -with the powers of God, and should

sit in the temple of God. It was already working in

the days of the apostle, and after its development was

to continue till the next appearing of Christ. This first

idea, then, is excluded. Whatever be the meaning, it

cannot be this. The power here described is not one

that could be hid in a corner, or that would need to be

sought for in some secret place. It occupies the most

conspicuous place in the world, and history must be full

of it.
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2. It cannot refer to Mahomet. There was nothing
in the days of the apostles working in the direction of

Maliomet. Mahomet never assumed to be divine or in

the place of divinity. The coming of Mahomet was not
‘ with all power and signs and lying wonders.* He did

not profess to work miracles. Mahomet was a false

])rophet, claiming to be the last of the prophets and to

fitter the fullness of revelation. He arose outside of the

Church of Christ, outside of Christendom, and sought

to introduce the Koran by the sword. There is nothing

in Mahornedanism that corresponds to the description

given by the apostle.

3. Well, we come to Luther. The Romanists allege

that the religion of Protestants began with Luther, and
is only three or four centuries old. But the apostasy

of which the apostle speaks was already working in his

day, and was hindered from being developed by some

existing power that was taken out of the way. This

application fails in every particular. Luther did not

come ‘ with all power and signs and lying wonders,’ did

not sit in the temple of God showing himself that he is

God. No Romanist can trace any analogy between the

Reformation by Luther and the description here given.

4. We come now to ‘ the wicked and great Anti-

christ, who will come before the end of the world'

(J)ouay notes). The fulfilment of Paul's prophecy is

til us at last dismissed to the future. The man of sin

is not a revolting province of Rome, not Mahomet, not

Luther, etc., but is yet future. When he appears he

will sit either in the temple at Jerusalem or in some

Christian church and be worshipped as “ Mahomet has

been by the churches of the East.” Mahomet has never

been worshipped, so that the future Antichrist must be

somebody very different. Now, the great difficulty is

that the apostle says the mystery of iniquity was already

working, and would be fully revealed after the removal
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of some power that hindered the revelation. The power

that withheld was evidently some })o\ver apart from the

Church of Christ. If ‘that wicked one,’ the man of &iu>

is a single individual, then we would naturally suppose

that the withholding one would be a single individual ;

and this would make only two individuals, two genera-

tions between the apostle and the day of Christ, wliich

we see at once to be an error. If the man of sin is to

be an individual, exhibiting his own person for the

homage of all Christians, then it is evident that he could

not have been secretly working in the days of the

a[)ostles.

lYe see, then, that the notes give us no satisfaction.

They turn us off with a confused reiference to a revolt'

ing province, Mahomet, Luther, (&c., and a future

Antichrist.

XII.

T ET us consider now' what we ought to expect from

the description given by St. Paul of the Man
of sin.

He sitteth in the temple of God. The temple of God
is the Christian Chiu’ch. It is in the Church that we
are to look for this development. Hence, the necessity

of warning to the early Christians : He sitteth. The

w'ord “ see” means the seat of episcoj)aI power. As the

Church declined from its first simplicit}', the scat of the'

bishop took on the fashion of atlux)ne, occupying a most

conspicuous place. “Showing himself as if he were

Cod.” This would be fulfilled if any dignitary in the

Church of Christ should claim to represent God on earth,
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calliug himself the vicar or vicegerent of God and as-

serting that in all matters of faith his utterances were
the utterances of God, putting his o^vn commands on a

par with those of God, excommunicating men who
should transgress his commands, and denying that there

was any salvation for such. “\yho opposcth and is

lifted up above all tltat is called God,- or that is worship-

ped. One might be puzzled at first to see how any-
body could exalt himself above God

;
bat a little reflec-

tion, with the aid of history, explains the matter. One
who claims to possess authority to set aside the laws of

another, and to dispense the subjects of another from
fnlfilment of the duties commanded, really sets himself

above that other one. Suppose somebody living on this

earth should grant men a dispensation from obligations

laid down in the wal'd of God, we should then have a

fulfilment of this prophecy. Suppose somebody on this

earth, having his seat or throne in the temple of God,

should create objects of worsliip, declaring that from

and after date a ceidaiu person once living here and now
supposed to be in heaven, shall he an object of worship

and be addressed in prayer, then surely we would have

a fnlfilment of St. Paul’s language. !Now the question

is, has there been a man or a succession of men, claim-

ing to be vicars of Christ on earth, invested with all- his

authority, ruling the universal Church in his name, put-

ting their own promulgations on a level with Scripture,

nay, disparaging Scripture iu comparison, dispensing

men from obedience to God,, creating objects of worship

by canonizing multitudes of departed saints P Is there

any Christian church chximing to be universal, looking

to a man as invested ^N’ith divine authority so far as re-

gards articles of faith, before whom men pi’ostratothcm-

sedves, as they likewise do before pictures and images of

departed saints, whose title to be worshipped is found

in his decrees.
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AVliat is worsliipj religious worship ? It is a recogni-

tion by the worshipper that the one worshipped has
absolute authority over him, is to be obeyed in all things

and trusted in all
;

it is the voluntary consecration of

all our powers to the one "Vvliom we worship. Pat into

words, it would thus express itself ; I recognize thee as

my Master, entitled to all obedience on my part, and I

offer myself a living sacrifice to do thy will, at all times,

under all circumstances
;

for thou art omnipotent,

omniscient, omnipresent
;
else couldst thou not see thy

Worshippers, nor know their petitions, nor be in a posi-

tion to answer them. In accordance with this, the Bible

declares that there is but one Being who may be W'or-

shipped, and that is the One living and true God. In
the words cited by Jesus; “Thou shalt worship the
Lord thy God and him only shalt thou serve.” Accord-

thi'oughout the Old and New Testaments,
the strongest protest against all worship of created
being.s. When Peter entered the house of Cornelius,

the latter fell at his feet
;
but Peter would not suffer it

;

saying, Stand up, I also am a man. When John fell

down at the feet of the angel, the latter also rebuked
him, saying, Worship God. Then, in the very last

chapter of the Bible, there is a solemn admonition for all

ages to this effect, that if we even had the example of
an apostle in favour of it, Christians are to beware of
worshipping even the most exalted creature. We see,

then, how grievously he opposeth who by the canonizing
of saints, creates objects of worship for those wlio re-

cognize him as supreme in the Church, and how he
exalts himself above all that is called God or is worshi])-
ped.
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XIIL

J^EFORE our Lord entered upon his ministry, he
went into the wilderness and was there temptefjl

of the devil. It was necessary that he should be tested

with reference to the use that he would make of that

divine power, for the exercise of which, the time had
now come. The prince of this world brought Ixifore

him the kingdoms of his world and the glory of them,
offering them to him if he would worship him. Wor-
ship means the surrender of ourselves to the object

worshipped. Men worship the god of this world by
deferring to the opinions and maxims of the world and
by consenting to be guided by these. If the Lord Jesus

had consented to make a slight concession to the pre-

judices of the Jews, to fall in with their ideas of a

Messiah, to exert his power in such a way as to free

them from the Roman yoke, give them political freedom

and supremacy over the nations, he might have reigned

king of the Jews, and king of nations, and wielded a

scepti’e of peace over such an empire as the world had

not known- It was simply necessary that the spiritual

should be made for the present subordinate to the ma-
terial. If there had been a convocation of the wisest

men the world had ever known—nay, of the best and

most devout men that ever lived, of the most advanced

disciples of Jesus even—the decision of the gi-eat majority

in this conclave wmuld undoubtedly have been in favour

of such a concession to the feelings and views of men.

Any other plan would involve rejection, liumiliation,

contumely, persecution of the people of God, obscurity,

a bitter contest with all this world deems great, and wise,

and good, and that continued from age to age. But

our Lord triumphed over the temptation, and chose the

path of God, the via dolorosa^ the way of the cross.

God’s ways are not as our ways, neither arc his thoughts
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as onr thoughts. The prince of this world, foiled in the

Master, turned his attention to the disciples. What
Christ would not consent to, the Chui'ch might agree to.

After the apostolic age had gone by, the bishops re-

siding in the chief places, Alexandria, Antioch, Rome,

etc., finding themselves in possession of a much larger

amount of worldly influence than belonged to the pro-

vincial bishoprics, began to have an overw^eening sense

of the value of their office and the dignity of their posi-

tion. When the Roman emperors made profession of

Christianity, great multitudes embraced it without any

spiritual enlightenment, simply because they saw that

their worldly prospects would be improved by it. This

tended to invest the position of metropolitan bishops with

increasing importance, and to cause men to look np to

the bishop as a sort of prince. Their relations to the

e^nperors augmented this grandenr of theirs. The em-

perors w-ere willingio make nse of the Church as a means

of keeping the people in better subjection; but took

good care that the perwer of the Church should not over-

shadow their own. When Constantine removed the seat

of empire from Rome to Byzantium (Constantinople),

an o])portunity was afforded the Bishop of Rome to lift

his head higher than ever before. The increase of

worldly power developed more and more of a worldly

and ambitious spirit. The corruption was gradual. In

the Church at la)ge there was still a considerable degree

of piety, still a good many that loved the Lord Jesus

Christ in sincerity. A rivalry sprang up between the

bisliops of the different cities, and the Bishop of Rome
was far from being unmindful of the advantage given

him b}' the superior sjjlendour, dignity and renown of

fhe eternal city, so called. Gregory I., called the Great,

was a man well acquainted with the Scriptures, and

with a high degree of reverence for them. He pro-

tested most vehemently against the title of oecumenical
«
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bishop (universal bishop), given to John the Faster,
Bishop of Constantinople, by the Emperor, and declared
most positively that for any bishop in the Church of

CJii’ist to allow himself to be so designated, was anti-

christian
;

it was a plain mark of Antichrist. He was
bishop of Rome from 590 to 604 In the year 6*JG

Boniface received this very title from the Emperor
Phocas, who was a murderer, a man stained by every

crime—received it without spurning it. Thus, we plainly

find that for 550 yeai’s after the ascension of Jesus,

there was no such person as a pope in the Roman Ca-

tholic acceptation of the term. The word Pope, papa,

means father, and is applied to eveiy priest in the Greek
Church. Gregory I, shows us what the sentiment of

the leading men of the Church was regarding this ex-

traordinary assumption, up to the latter part of the

first century.

What the god of this world failed to accomplish with

the great Head of the Church, he succeeded in accom-

plishing with some of the professed servants of the

blaster. He offered them the glory, and power, and
wealth of the kingdoms of the world, on condition that

they would allow the kingdom of Christ to be in some

degree secularized. The maxims and principles of the

world were brought into the Church. Spiritual ends

were sought by secular means
;
men were addressed in

the Church by the considerations that appeal to their

carnal natures, the lust of the eye, the pride of life,

splendour, the honours of this world, etc. • It was all

under the guise of honouring Christ. The priest assumed

to be the mediator between the siimer and Christ,

and to be the sole almoner of the unsearchable riches

of Christ. The stndy of the Scriptures ceased to be

commended, and came in time to be discountenanced.

No one that reads the history of those times carefully,

can fail to notice the important part in this develop-



48

ment of episcopal power, played by tbe transfer of

imperial power from Rome to Constantinople. The

latter city did not become Rome ;
and the removal of

the imperial power was the removal of that which had

hindered the upspringing of the great pretensions that

were afterwards advanced by the bishops of Rome.

This was what the apostle referred to in the words :

And now ye know what withholdeth that he might be

revealed in his time.”

XIV.

TTJl that hath ears, let him hear.” The Lord Jesus Christ.

11 “Prove all things.” St Paul. “ Receive with meek-

ness the engrafted word, which is able to save your souls.” St

James. “ Thy word is a lamp unto my feet.” Psalmist. “Try

the .spirits.” St.Johm

The word “apocalypse” means revelation, or unveil-

ino-. It is the first word of the last book in the Bible.
o'

That book thus begins :

“ The Revelation (Apocalypse) of Jesus Christ which

God gave unto him, to make known to his servants the

things which must shortly come to pass.”

This book was written towards the end of the first

century. In the first chapter we have a description of

the apocalypse or unveiling of the glory of Christ made

to the apostle, and in the next two chapters we have

Christ’s letters to the seven churches i the revelation

of the mind of Christ regarding them brings into clear

light, the failures and grievous defections of most of

these churches. There was already an evil leaven of

worldliness, self-will and covetousness, premonitory of
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the more widespread corruption that should afterwards

be witnessed. We have, then, the apocalypse of Christ

in heaven, on the throne. As the glorious vision de-

scribed by Ezekiel was introductory to the captivity and

humiliation of the Jewish church in Babylon, so this

vision of Christ in glory, having all power in heaven

and in earth, is introductory to the dark ages, of which

the subsequent chapters of the book treat, the day when

the predicted corruptions penetrate that which claims to

be the Chui'ch of Christ. For the consolation of Christ’s

scattered and fugitive people in those ages, this repre-

sentation of Chnst as high over all, is given. We can-

not at present go into those prophecies in detail, having

already done so some years ago. We w'ould just beg

our readers kindly to accompany us in a brief glance at

some of the things mentioned.

Some of the expressions used are very strong and

very offensive, and the first feeling in the mind of

the member of any church is something like this

—

“ God forbid that I should find any reference here to me

or my church.” But Jesus says, “He that hath

ears to hear, let him hear.” No man can have the teach-

ing of God w ho is not willing to look at all things dis-

passionately.

There is the expression, “ The beast.” This is not so

offensive as it looks. The word Hherion’ signifies a

wild animal. It is the symbol of an earthly power. It

is a common thing with nations to take some animal as

a symbol of their power. In the book of Daniel we

have four successive empires represented by wild

animals, viz. Babylon, Persia, Macedonia, Rome. In

the book of the Apocalypse, we find this last power

carried forward under other forms. All these powers

are more or less adverse to the cause of God, and are

generally found persecuting his people.

There ia the expression, “ The whore.” In the Old
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Testament we Lave tlie Jewisli clinrch tlins character-

ized at a time when communications wdth heathen na-

tions had led to the introduction and establishment of

idolatry, and when the extraordinary spectacle was pre-

sented of an avow'ed theocracy having Jehovah for ruler

nominally, while worship is publicly rendered to the

‘ gods many’ of neighbouring nations. The relation

between God and a faithful church, is that of the bride-

groom and bride
;
‘thy Maker is thy husband.’ Hence

it is adultery, fornication, whoredom, when infidelity

has come in to profane the sacred alliance. See for

instance Ezekiel xxiii. In the Apocalypse this lang-

uage is naturally applied to a church professedly and
originally Christian but unfaithful. In that book we
find two terms combined to designate a power profes-

sedly Christian, yet both idolatrous and persecuting.

We find the central seat of this power to be the seven-

hilled city, -vvhich is a w'ell-known designation of Rome,
Septicollis Roma. “ The seven heads are seven moun-
tains, upon which the w'oman sitteth, and they are seven

kings.” “And the woman -which thou sawest is tho

great city which hath kingdom over the kings of the

earth.” (Apo. xvii. 9, 18, Douay ed.) Here we have

a great ecclesiastico-political power, certainly enthron-

ed at Rome, but reigning over the kingdoms of the

earth, by the imposition of her creed, her clergy, her

laws
;
described as catholic or universal, thus :

“ Power
was given him over every tribe and people and tongue

and nation professedly Christian, but persecuting all

who have not her own mark
;
and continuing on through

all church history, until the time when the true bride,-

the Lamb’s wdfe, “ clothed in fine linen glittering and
white,” is seen, the marriage supper of the Lamb is

proclaimed, and the Word of God, clothed with Christ’s

own majesty, goes forth to conquer all for God. Now
we ask, what power is there, mentioned in history, that
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combines these very characteristics, unless it be the

Church of Rome ? We can safely challenge all readers

to mention any other power* in which these various cha-

racteristics are found. The namber of the beast is 666.

This number is supplied by adding together the nume-

rical values of the letters contained in this Greek ex-

pression, he Basileia Latine (the Latin kingdom). It

may be found in some other words or phrases, but it is

evident that the interpretation must accord with other

particulars given of this mighty, long-continuing poli-

tico-ecclesiastical power, dwelling in the seven-hilled

city.

There is a special blessing pronounced upon those who

read the book of the Apocalypse and endeavour to

understand it. “ Blessed is he that readeth and heareth

the words of this prophecy.”—i. 3. “ Blessed is he that

keepeth the words of the prophecy of this book.”—xvii.

7. No man on earth, priest or pope, is able to revoke

this blessing. Heaven and earth may pass away, says

Christ, but not a jot or tittle of my word shall fail.

E propose to bring now to a close this series of

* ^ articles. We feel that we are writing under very

great difficulties. Romanists are educated to believe

that it is a sin to enquire. In all that pertains to religi-

ous belief they are not to occupy themselves with rea-

sons for or against. W^hat they are to believe has been

determined for them. To enquire for any other reason

wliy they should believe, besides the fact that the Church

commands it, is a sin of which they have to give an
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account to tlie priest, and for which they will haTC to

undergo penance. So that, as regards religious libei*ty,

there is no class of men on the face of the earth more

sadly enslaved than Romanists. They have less of

religions liberty than the Hindoos, because they have a

more perfect organization. The priest is invested with

a power, in the confessional and in his sacramental

functions, more absolute than is possessed by the priest

of any other religion. Almost all other systems aie

more or less affected by the spirit of the age, which is

the spirit of enquiry
;
but this system maintains its

tyrannous hold of the consciences of men, with scarce

any perceptible relaxation. She once had her instru-

ments of torture, and after subjecting ‘ enquirers ’ to

the screw and the rack, could burn them at the stake
;

but the wonder is, that even when deprived of this means

of scaring men back from investigation, she should be

so successful in making them abhor the light.

It is fitting that we should take some notice of the

extraordinary honours paid to Mary, the mother of our

Lord. If it had been designed that she should occupy

the conspicuous position in heaven and in the matter of

the sinner’s salvation, assigned to her by Romanists of

the present age, it is inconceivable that there should not

be some intimations of it in the Scriptures, some warrant

for it in the commandments of Christ, some recognition

of it in the writings of Christ’s apostles.

Well, what do we find in the New Testament ?

The Angel Gabriel, when he announced to her that

she was to be mother of Jesus the Christ, said, Hail,

thou that art highly favoured, the Lord is with thee :

blessed art thou among women.” That she was highly

favoured is beyond question. No one can doubt that

she was a truly pious and thoroughly consecrated young

woman. She was blessed among women inasmuch as

God had chosen her to be the mother of the Saviour as
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regards his humanity* In the Old Testament we have
a similar expressioUj though rather stronger :

“ Blessed

above women shall Jael, the wife of Heber the Kenite,

be.*' To justify the Romanist in assigning her the

place they do in heaven, it is necessary to adduce very

different evidence from this. But there is nothing

stronger than this in the Bible. Jesus* when a child, was
subject to Mary

;
but he was subject also to Joseph.

But even when he was twelve years of age, he gave an
intimation that in what related to ‘ his Father’s busi-

ness,’ he would act quite independently of them. After

he had entered upon his ministry, at the marriage of

Cana, Mary ventured to indicate how he should exercise

his power. He replied : Woman, what have I to do

with thee ? my hour is not yet come. The Douay ver-

sion has it more literally. What is it to me and to thee ?

The meaning plainly is, what have we in common in this

matter ? It is a gentle rebuke
;
at least, a gentle remind-

er that she was exceeding her proper province in ma-

king suggestions to him. At a later period of his ministry

it was reported to him on one occasion that his mother

and his brethren were standing without, desiring to see

him. One would naturally expect that Jesus would take

the opportunity of showing special respect to his mother

in the presence of his disciples. Christ is our example

;

wc are to walk as he also walked
;
and if it was his wish

that special and exalted honours should be rendered to

hlary through all coming ages, now was the moment

for showing it. Our Lord knew that his words w’ere to

live for ever. Heaven and earth shall pass away, but

my words shall not pass away. He says—“ Who is my
mother, and who are my brethren ? ” Looking round on

his disciples he adds, “ Behold my mother and brethren !

For whosoever shall do the will of God^ the same is my

hrother and sister and mother^ These are W'onderful

words, and they are decisive. They at once and effectu-
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ally dispose of all the arguments advanced by Romanists

in favour of their conception of her as the Queen of

Heaven, vested with sovereign power in behalf of the

redeemed. Jesus shows us that there can be nothing

more exalted than the position of a true believer.

After our Lord entered upon his ministry, we see

very little of the mother of Jesus, until the time of his

crucifixion. She stood near the cross, and Jesus made

over to John, the beloved disciple, the care of looking after

her. He said, Woman, behold thy son—and to John he

said, Behold thy mother.—Mary is mentioned in the 1st

ch. of Acts as with the other disciples in the upper

room, where they all continued in prayer with one accord

until the outpouring of the Spirit. After that, we have

no more mention of her. The history of the Church of

Christ is traced for thirty years in the Acts, but there

is never again any mention of Mary. We have epistles

of John, James, Jude, Peter and Paul, besides the epis-

tles to the seven Churches, reaching down to the close

of the first century, but never the slightest mention of

Mary. Every little incident connected with our Lord’s

denial, betrayal, suffering and resurrection, is mentioned,

but there is not a syllable concerning the life of Mary

after the ascension of Jesus, or concerning her death.

There is not the slightest reference to her. We know

not when, where, or how she died. The churches plant-

ed by the apostles among the Gentiles never seem to

have manifested any solicitude on the subject
;

it is

plain that the apostles, in preaching Christ, did not

find occasion to speak about Mary. Nor did any ever

think of paying special homage to her, until, after the

lapse of centurtes, the Church had drifted away from its

veneration of God’s word and from the simplicity of

the Gospel.

In the New Testament, Christ is all in all. In the

glimpsesof the heavenly world given us in the Apocalypse,
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the Lamb is seen in the midst of the throne, and myriads

of myriads of angels and redeemed beings unite in ascri-

bing to the Lamb with God the Father, Blessing and
honour and glory and power, riches and wisdom and
strength. But never a word, never a solitary word,

about the Blessed Virgin, Mother of God !

FINIS:
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